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Abstract

The concept of libration exists in almost all religions in its own unique way. The word libration can
be used meaningfully in many religions. Monotheistic religions say that the barrier between man
and God is sin. Monotheistic religions define libration as entering into eternal communion with
God, which means that personality will not be extinguished but rather will be fulfilled. Other
Eastern religions, such as Buddhism and Taoism, embrace moksha as an enlightenment, meaning
discovering oneself and coming into harmony with an eternal system that governs existence.
Dualistic religions hold that two opposing forces of good and evil govern our world, viewing
libration as a return to a primordial angelic state from which humans have fallen into a physical
body. An important sect in Indian philosophy is Nyaya-Vaisheshika. Nyaya-Vaisheshika is a theistic
philosophy, while Charvaka, Buddhism, Jainism are atheistic sects. Theistic sects believe in the
Vedas. They believe that the world was created by God from atoms. he Nyaya-Vaisheshika sect is an
ancient sect, at least as old as Buddhism. The first and main work of Nyaya was received from
Maharishi Gautama and he is said to be the first founder of this sect. Later, various commentators
such as Vatsyayana, Udyotakara, Prasathapada, Vishwanatha, Gangesha, etc. wrote commentaries
on the Nyaya and Vaisheshika Sutras. These two schools are considered similar because they believe
in the infinity of atoms, which are the material cause of the universe. They believe that there are
many ultimate theories rather than just one. The primary purpose of this paper is to discuss the
Nyaya-Vaisheshika school's view on how humans can attain Moksha or libration.
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“Pain, the cause of uneasiness, is the sign that the soul is not at rest with
itself. The highest good is deliverance from pain and not the enjoyment of
pleasure, for pleasure is always mixed up - with pain.”?
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“Pain (dukha) is the result of birth (janma), which is the result of activity
(pravrtti). All activity, good or bad, binds us to the chain of Samsara and
leads to some kind of birth, high or low...The activity is due to the defects of
aversion (dvesa), attachment (raga) and stupidity (moha). Aversion includes
anger, envy, malignity, hatred and implacability. Attachment includes lust,
avarice, avidity and covetousness. Stupidity includes misapprehension,
suspicion, conceit and carelessness. Stupidity is the worst since it breeds
aversion and attachment. Through these defects, we forget that there is
nothing agreeable or disagreeable to the soul and come to like and dislike
objects. The cause of these defects is false knowledge (mithyajnana) about

1 Radhakrishnan, p.161
Volume-XI, Issue-1ll May 2025 416



FI-LICRT T (T D79 GG SCeTsa caferr row

the nature of the soul, pain, pleasure etc...So long .as we act, we are under
the sway of attachment and aversion and cannot attain the highest good.”2
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“Birth is stated to be a pain because it signifies our connections with the
body, the senses and the intellect which bring us various distresses. The
body is the abode in which pain resides, the senses are the instruments by
which pain is experienced and the intellect is the agent which produces in
us the feeling of pain. Our birth as connected with the body, the senses and
the intellect are necessarily a source of pain.”3
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2 Radhakrishnan, p.162
3 Nyaya Sutra, p.122
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(@9 ¥ JCETCRA, “Pleasure being associated with pain is equivalent to pain. Their

association means their inseparability. Just as honey mixed with poison becomes poison so
becomes pleasure pain when mixed with the latter.”
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“This, summum bonum is called by Gotama Nihsreyasa, literally that which
has nothing better, the nonplus ultra of blessedness. This blessedness,
according to the ancient commentator Vatsyayana, is described as consisting
in renunciation with regard to all the pleasures of this life, and in the non-
acceptance of, or indifference to any rewards in the life to come.”®
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“...the fulfilment of desires’ here means absence of all the desires. In
liberation when there cannot be the desire of the person who is devoid of
the body and senses, how can there be the fulfilment of desire?”?
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“The pain as effect is destroyed when it's because that produces it is
destroyed. If its cause exists in the successive births, pain always exists.
Therefore, the tendency (pravrtti) which produces the pain in many births
deserves to be destroyed.”#
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5 Misra, p.92

6 Max Muller, p.484

7 Sarvadarsanasamgraha, p.250

8 Bhatta Jayanta, p.508
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“...the Nyaya and Vaisesika systems though they also aim at salvation, are
satisfied with pointing out the means of it as consisting in correct
knowledge, such as can only be obtained from a clear apprehension of the
sixteen topics treated by Gotama, or the six or seven categories put forward
by Kanada. These two philosophies, agreeing as they do among themselves,
seem to me to differ very characteristically from all the others in so far as
they admit of nothing invisible or transcendent (Avyakta) whether
corresponding Brahman or to Prakriti. They are satisfied with teaching that
the soul is different from the body, and they think that, if this belief in the
body as our own is once surrendered, our sufferings, which always reach us
through the body, will cease by themselves.”?
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“...the Apavarga (bliss) of the Nyaya and, Vaisesika systems seems entirely
negative, and produced simply by the removal of false knowledge. Even the
different names given to the supreme bliss promised by each philosophy tell
us very little. Mukti and Moksa mean deliverance, Kaivalya, isolation or
detachment, Nihsreyas, nonplus ultra, Amrita, immortality, Apavarga,
delivery. Nor does the well-known Buddhist term Nirvapa help us much.”10
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“If...good works continue, there will be rewards for them, in fact there will
be- paradise, though even this would really have to be looked upon as an
obstacle to real emancipation. Nothing remains but a complete extinction of
all desires, and this can be affected by knowledge of the truth only.
Therefore, knowledge of the truth or removal of all false notions is the
beginning and end of all philosophy and of the Nyaya philosophy in

9 Muller, p.487
10 5t 51.8v b
Volume-XI, Issue-1ll May 2025 419



FI-LICRT T (T D79 GG SCeTsa caferr row

particular. The first step towards this is the cessation of Ahamkara, here
used in the sense of personal feelings, such as desire for a beautiful and
aversion to a deformed object. Desire therefore has to be eradicated and
aversion also.”11
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